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 Daniel provides much for its reader.  The book tells how God rules the universe; kings 

must do his bidding.  It shows dedicated servants doing God’s will.  The author records the 

blessings of those servants.  Certainly, the book deserves a special place in the canon. 

 Yet, no book has been surrounded by more controversy.  Most scholars reject Daniel’s 

authorship.  They see the book as a Maccabean production.  Some argue for multiple authors, 

while others argue for the book’s unity.  The book has been so dissected and debated that its 

message has been forgotten. 

Authorship 

 Traditionally, the historical Daniel has been seen as the author, although the book never 

names Daniel as its author.  However, beginning with chapter 7, reference is made to Daniel in 

the first person.  It is stated that Daniel wrote down one of his dreams.1  In his Mt. Olivet 

Discourse, Jesus made reference to what was spoken “by the prophet Daniel.”2 

 Most scholars reject this traditional view.  Many see it as a pseudonymous work written 

during the persecution of Antiochus Epiphanes.  It was not uncommon for authors in the 

Ancient Near East to write pseudonymously.3  In order to gain their work acceptance, they 
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associated their work with a famous personage.4  Traditions about a righteous and noble Daniel 

were common during the Maccabean era.5 

 According to this view, the author of Daniel had many reasons to make use of these 

traditions.  Prophecy did not hold the important place in post-exilic Judaism it had once held.6  

The Danielic predictions proved true, causing most scholars to view it as vaticinia ex eventu 

(prophecy after the fact).7  Connecting his visions to traditions would make the author’s work 

more authoritative.8  Some believe Daniel’s author may have written pseudonymously to avoid 

retaliation.9 

 Not only is it popular to speak of Daniel as a pseudonymous work, many see it as the 

work of a redactor.  The first six chapters are considered exilic in origin, while the final six are 

considered post-exilic.10  Yet, the book does not show significant changes in thought.11 

Date 

 Daniel’s date has sparked quite a controversy.  In the third century AD, the Neoplatonic 

philosopher Porphyry rejected the traditional view.12  Since he had an antisupernatural bias, he 

believed the accurate descriptions of the Maccabean struggle were written after the fact.13  He 
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believed Daniel’s author had written to encourage Jews during the reign of Antiochus 

Epiphanes.14  The modern critical movement has followed these conclusions. 

 Porphyry’s conclusions are followed so closely that they have been called “definitive.”15  

Many believe the book can be dated quite precisely.16  These scholars believe Daniel to be quite 

accurate concerning Antiochus’ second campaign against Egypt (169 BC) and the desecration of 

the temple (167 BC).17  Yet, they believe Daniel’s author showed no knowledge of Antiochus’ 

death.18 

 Such arguments do not measure up to close examination.  At one time critics alleged 

that Daniel made a mistake in the year when Nebuchadnezzar took Jerusalem.  Daniel states 

Nebuchadnezzar came to Jerusalem in the third year of Jehoiakim, while Jeremiah indicates it 

took place in the fourth year of Jehoiakim.19  Scholars have offered different solutions to this 

problem.20  The best solution seems to be that Daniel used the Babylonian dating system, while 

Jeremiah used the Palestinian system.  The Babylonians considered the king’s first year as “the 

year of ascension to the kingdom.”  This year was followed by the first, second, and following 

years of rule.21 
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 Not only was Daniel’s historical accuracy questioned, his reference to Belshazzar has 

been considered inaccurate.  Daniel referred to Belshazzar as king, 22 but Belshazzar never bore 

the title “king.”23  However, Nabonidus, Belshazzar’s father, did not reside in Babylon during 

much of his reign.  During this time, Belshazzar served as his viceroy.24  One document dating 

from the fifth year of Nabonidus’ reign makes it clear that Belshazzar was given the same 

tribute as his father.25  It should not, therefore, surprise readers that Daniel called Belshazzar 

“king.” 

 Critics have also scoffed at Daniel’s calling Belshazzar Nebuchadnezzar’s son.26  Some 

scholars have pointed out that son does not necessarily mean a biological descendant; it could 

refer to a successor.27  However, many now believe that Nitocris, Belshazzar’s mother, was 

Nebuchadnezzar’s daughter.  It seems reasonable to believe this is how Nabonidus became king 

in the first place.28  Jeremiah lends credibility to this view.  He says that all nations would serve 

Nebuchadnezzar, his son, and his grandson.29  In light of such evidence, it seems difficult to 

accuse Daniel’s author of historical inaccuracy. 

 The mention of Darius the Mede has also been used to show Daniel’s author made 

blunders.  One writer said that since history does not have a clear reference to Darius he “must 
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be explained as having been created by a combination of fact and imagination.”30  Yet, simply 

because no extra-biblical literature mentions Darius is no reason to discredit his authenticity.  

Some have identified Darius with a governor named Gubaru.31  Another possible solution, 

based on Dan. 6:28, sees Darius and Cyrus as the same person.32  It is also possible that “Darius” 

was a title similar to the title “Caesar” in the Roman Empire.33  All of these suggestions have 

some merit, and it is difficult to ascertain which one should be accepted. 

 Scholars also allege that ben Sira’s failure to mention Daniel in his “hymn of the fathers” 

shows the book was written in the second century.34  Ecclesiasticus, Ben Sira’s work, itself dates 

from the second century B.C.; the prologue, written by Ben Sira’s grandson, dates between 132-

116 B.C.35  Critics reason that had Daniel been written at that time Ben Sira would have 

mentioned him.  However, Ecclesiasticus does not give an exhaustive list of important Hebrew 

figures.36  Ecclesiasticus does show literary dependence upon Daniel.  Daniel used the Hebrew 

terms for “time” and “appointed time” in reference to eschatological themes; Ecclesiasticus 

36:8 uses the terms in the same manner.37  This “must be seen as exceedingly strong evidence 

of literary dependence.”38 
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 The discovery of Danielic manuscripts at Qumran points to an early date of composition.  

The Qumran community itself had a Maccabean origin.  The way these manuscripts were 

copied shows that Daniel was revered as Scripture in the second century B.C.39  This discovery 

indicates that Daniel was in its full form and had a wide circulation before the Maccabean 

struggle.40  Actually, these manuscripts point to a writing at least fifty years prior to the second 

century from which they date.41 

Divisions 

 The Book easily divides into two sections.  The first section (chapters 1-6) contains 

narratives about Daniel and his comrades; the second section (chapters 7-12) contains Daniel’s 

visions.42  The first division is narrated in the first person, while the second is narrated by Daniel 

himself.43 

 Even though these divisions exist, it seems best to see Daniel as a unified work.  The first 

section presents Daniel as one who can interpret visions, and the second section shows Daniel 

interpreting visions.44  Both sections present history in light of God’s providence.  Both show 
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that God rules worldly empires.  Furthermore, chapter seven is strongly dependent on chapter 

two.45 

Language 

 Daniel strikes expositors because it contains two languages.  Part was written in Hebrew 

(1:1-2:4a; 8-12), and part was written in Aramaic (2:4b-7:28).46  Yet, such was not an 

uncommon feature in the Ancient Near East.  Written in two languages was often used to 

increase effect.47  Scholars have also noted that those sections pertinent to earthly kingdoms 

are in Aramaic, while those sections relating to God’s people are in Hebrew.48 

 The Aramaic cannot be used to support a late date.  Daniel’s Aramaic is Imperial 

Aramaic.  It began in the courts and chancelleries of the seventh century BC, and it later 

became common in the Ancient Near East.49  This Aramaic is closely related to that found in 

Ezra and the fifth century BC Elephantine papyri.  Yet, the Aramaic is far from that of the second 

century BC documents found at Qumran.50 

 Some scholars want to use the appearance of Persian words to prove a late date; one 

writer advocating a late date called these words “a significant fact.”51  They may be “a 

significant fact,” but they far from prove a late date.  Daniel’s use of Persian words should come 

as no surprise since the book was written after the Persian conquest.52  The words used by 
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Daniel are now known to be old Persian words (i.e., they occurred in the language until about 

300 BC).53 

 Scholars have also attempted to use Greek loan words as proof of a second century 

date.  Symphonia, one of these terms, has not been found in any extant Greek literature before 

the fourth century BC.  Yet, less than ten percent of classical Greek literature is extant for 

comparison.54  It is not uncommon to find the names of foreign musical instruments in another 

country’s language.55  Also, well before 500 BC Ionian Greeks entered into the Near East.  Greek 

influence could even be seen in Nebuchadnezzar’s throne room.56  Obviously, linguistic 

arguments point to an early date for Daniel’s composition. 

Apocalyptic Literature 

 Daniel is different from most other canonical books in that it is apocalyptic.  The term 

“apocalypse” literally means “unveiling.”57  This unveiling generally involves a revelation of 

conditions in another world or in the near future; such revelations are often given through 

beings from another realm.58  In apocalyptic prophecy, the writer stresses future events and 

presents them in timeless forms.59  Apocalypses often use different figures and symbols.60 

 Such easily describes the book of Daniel.  Daniel sees beasts (7:3ff), horns (7:7-8; 8:3; et. 

al.), a ram (8:3), a male goat (8:5), and other symbols in his visions.  His visions are interpreted 
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by metaphysical beings (7:16ff; 8:15ff; 9:22ff; et. al.).  The entire book (court-tales and visions) 

could be seen as apocalyptic in that apocalypses often blend different genres together.61 

Canonicity 

 Daniel was considered canonical beginning in the second century BC.62  The Qumran 

community’s use of the book demonstrates this.63  Yet, the most pertinent question concerning 

Daniel’s canonicity concerns its place in the canon.  The Hebrew Scriptures place the book with 

the Writings and not with the Prophets.  Critical scholars see this as proof of a composition 

after the biblical prophets.64 

 These scholars overlook important considerations.  The Jewish historian Flavius 

Josephus indicated that in his day Daniel had a place among the Prophets instead of the 

Writings.65  Many of the works in the Writings are old (Job, the Davidic psalms, and the writings 

of Solomon).66  One scholar believes Daniel was placed in the Writings because of its close 

association with Ezra, another book with a substantial Aramaic portion.67  Yet, the book 

probably finds its place in the Writings due to two factors: (1) Daniel was not seen as a prophet 

in the same sense as Isaiah or Jeremiah; (2) the book contains historical narratives as well as 

prophecy.68 
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Theology 

 Several theological concepts find themselves in Daniel.  Daniel presents Yahweh as the 

One who rules all kingdoms; earthly powers must bow to him.  It was the Lord who allowed 

Jehoiakim to fall into Nebuchadnezzar’s hand.  God established Nebuchadnezzar over the 

Babylonian kingdom.  Daniel told Nebuchadnezzar that he would live as a wild animal “until [he 

had] learned that the Most High has sovereignty over the kingdom of mortals, and gives it to 

whom he will.”  God brought the Babylonian kingdom to an end.69 

 Not only did God bring the Babylonian kingdom to an end, he protected his people in 

perilous times.  The narratives of Daniel and his companions show how God provided for their 

needs.  When these four refused to eat meat from the king’s table, God blessed them with 

knowledge.  After Nebuchadnezzar had a dream that his wise men could not interpret, he gave 

a decree that his wise men, including Daniel and his companions, should be killed.  Daniel asked 

Hananiah, Mishael, and Azariah to pray for him, and God blessed Daniel with the interpretation 

of the dream.  God protected Hananiah, Mishael, and Azariah when they were thrown into a 

fiery furnace after refusing to worship an idol.  When Daniel was thrown into a den of lions for 

refusing to pray to Darius instead of Yahweh, Yahweh sent an angel to shut the mouths of the 

lions.70 

 The book presents angels in an interesting light.  Angels are sent by God to minister to 

his servants.71  Angels interpreted visions to Daniel.72  Daniel gave names to the angels.73  While 
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these developments are interesting, Daniel’s angelology is not totally unique.  Daniel’s 

angelology is very similar to that of Ezekiel and Zechariah.74 

 Daniel also mentions the resurrection and the final judgment.  IN a time of anguish, 

those whose names are written “in the book” shall be delivered.  Many sleeping in the dust 

shall rise, some to everlasting life and others to everlasting contempt.75  Although such may 

show a progression in revelation, it should be remembered that other prophets spoke of the 

resurrection and final judgment.76 

Conclusion 

 The Book of Daniel does much for today’s world.  The book, written by the historical 

Daniel in the sixth century BC, shows God’s involvement in history.  It shows Yahweh as the One 

who gives earthly monarchs the right to rule.  Yahweh protects his people.  Yahweh gives angels 

to watch over his people.  One day, the dead will be raised. 
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